The Occitan cross adorns many crimson flags in the Languedoc, communicating a proud attachment to both the region's identity and its long and turbulent history.
It has been recognized as a vibrant identity since the Middle Ages, but has skirted political validation, except as the territories of the Count of Toulouse, both prior to and following its conquest by the French nation in the 13th century. The predominance of winegrowing in the economy of these regions has engendered convergences between wine and regional identity throughout the twentieth century; this has ensured that the Occitan cross has frequently been deployed as part of the vocabulary of viticultural protest whenever the Languedoc viticole faced economic difficulties.
Yet exactly which aspects of Occitan history or identity are called to mind vary with the specific deployment of the cross. It has been borne at the head of demonstrations, spray painted on walls as a sign of protest and today flies atop the offices of the regional administration. How then can we reconcile a symbol which is at once dissenting, combative and yet, legitimately institutionalized? This chapter will elucidate how the cross was used to ground different inflections of Occitanisme, and will analyze different conceptions of distinctive Occitan patrimony as those relate to issues of class, regionalism, internal colonization, and modernization.
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Tracing the varying deployment of this symbol, from the head of protest marches in the 1960s to the top of government buildings after the decentralization drive of the 1980s, allows for an illuminating analysis of both Occitan and regional identity. The fluctuating significance of the Croix Occitane is emblematic of a struggle for control of regional patrimony that first arose in the late 1960s. The height of both Oc and Vine as resistant notes in the south coincides with a period in which supporters of both articulated and manipulated the significance of this patrimony: from its aggressive usage in the 1970s, when regionalist protestors deployed it against the French state, to the 1980s, when the sweeping election of the left redefined the experience of these regionalist fringes and brought patrimony into the collective vocabulary of French nationhood (Lebovics, 2004, p.6 ). This history shows how local symbols and protests have helped demarcate the lines between precarious communities rooted in their locality, and external pressures often embodied by national government.
[A] Decazeville: Patois and the Pit
The miners of Decazeville went on strike between 1961-1962, spending nearly a month occupying cold, damp underground mines isolated from their families and sleeping on piles of straw to protest a round of lay-offs (Reid, 1985, p.204) . That the intensification of action involved 20 miners hunger-striking was intended to instruct the French public of the extent to which Parisian technocrats were wreaking havoc on the peripheries of the state; it presented broken, starving labourers as evidence of a barren and damaging industrial policy.
Particularly relevant in this strike, however, was the extent to which it solidified Occitanisme as the new language of resistance to the centralised state, rehabilitating a concept which, it was commonly thought, had previously been the reserve of perceived intellectual dandies like the literary movement of the Félibrige. Many regionalist commentators highlight Decazeville as a turning point for the Occitan movement; for Michel Le Bris, despite being 'originally 3 cultural, the Occitan movement after 1962 became political ' (Le Bris, 1975, p.31) . The miners conveyed in the language of the region that damage wrought on the culture of their community and their economy was in fact representative of damage being done by the French state to the regions more broadly.
So too was the icon of the Occitan cross a useful tool in communicating the distinct character of this industrial dispute, with the red flag synonymous with pit strikes and also communicative of regional difference. Reid depicts the fragile Occitan movement at the time of the strike as having largely restricted itself to 'literati and intellectuals in Montpellier and Toulouse' (Reid, 1985, p.209 ). Yet the langue d'oc of strikers' slogans brought an air of freshness and humanity to the Occitan movement, a decisive move away from the poetic and literary incarnation of Occitanie and towards 'an interpretation of Occitanisme as the cultural expression of all those dispossessed by the central state' (Reid, 1985, p.210) . Strikes broke out across the Languedoc in support of the Decazeville miners, with rugby games cancelled in Toulouse and Perpignan as a matter of solidarity (De Sède, 1982, p.267) . These measures of support began to symbolize a meshing of movements as the political maturity of the Occitanistes allowed them to address problems of class and speak coherently to the region's economic interests.
The miners' strike showed Occitanistes that the formation of another society didn't rest merely on reactions to 'cultural alienation' but had to involve direct political action. (Lafont, 1971, p.219) . This organisation was designed to channel the political relevancy of the older scholarly societies into more direct action to foster Occitan identity. The COEA, as the hub of Occitan intellectuals, began to speak of 'internal 4 colonialism' which contributed to a new conception of regional disparity. The Occitan movement had to deal not only with traditional identity and language, but also deindustrialisation, unemployment and the exodus of youth and agricultural labour (Alliès, 1972, pp.10-12) .
Decazeville reenergised intellectual engagement with Occitanisme and other intellectuals emerged to champion the cause of regionalism in the 1960s. Robert Lafont, a long time member of the COEA was emblematic of this shift, moving from linguistic analysis to political theory, as southern intellectuals took on a new role as social activists. Lafont published La Révolution Régionaliste in 1967, which advocated federalism as a solution to the increasingly alienating and 'autarchical' character of the French Republic (Lafont, 1967, p.14) . In recognizing the challenges of European integration and regional economic disparity, Lafont sought to construct a federalism that liberated through the representation of regional interests at a European level.
[A] Les années 68 and Occitanie
While the riots of Paris were not mirrored in the Midi, the social pressures triggering such a widespread movement across Europe did come into play there, as did the ramifications of so direct a challenge to central government. If 1968 did not create the forces which encouraged expressions of Occitan identity and spurred viticultural radicalism, then the années 68 can be said to have provided a shot in the arm to an existing process in the Midi.
Yet, it is striking how little memorial legacy '68 has left in the region. Most interviewees showed little appreciation of 1968's direct impact on the Languedoc viticole, denigrating its importance as 'an urban movement, not a rural one ' (Interview with Bonafé, 2010) . In claiming that 'Occitania is essentially agricultural ' (COEA, 1971, p.81) , the COEA sought to distinguish the Midi as not only culturally but also economically distinct from the North. (Lafont, 1968, p.25) , and Lafont proceeds to tell the story of France's triumph over the regions throughout the 17 th and 18 th centuries until the modern period, characterizing internal and external colonialism as merely different facets of 'official French chauvinism' (Lafont, 1968, p.221) .
Culturally too, the 1960s had an impact on Occitanisme. (Hébert and Noël, 1980, pp.145-161) . After resurrection, he is reminded that 'a people that has lost recognition of itself is the easiest to destroy ' (Nouvel Observateur, 1971 ). This awakening was demonstrated by the formation of a group called Lutte Occitan (Occitan Struggle), charged with pushing a specifically Socialist vision of Occitan independence in 1970. They drew together the many Comités d'Action Occitans which had formed in the wake of 1968 to form a socialist political federation and push for national liberation (Rawlinson, 1996, p.6 ).
Significantly, it was Lutte Occitan that championed the slogan of the Occitaniste movement, The rally finished with a performance from Claude Marti, the Occitan singer whose popularity across France had also served to raise interest in the Occitan cause. Moreover, Roland Pécout, in a book on Claude Marti, wrote of this period that 'it was an era in which the affirmation of Occitania had taken on the colours of the Third World; the passage from this stage marked the end of a certain romanticism and the beginning of a more lucid analysis' (Pécout, 1974, pp.50-59) . Indeed, it became a potent and communicative symbol, a tradition which had been reclaimed or reinvented to serve modern needs. Hobsbawm states that 'invented tradition' is utilized to serve three main aims: establishing or symbolizing social cohesion; legitimizing authority; and socializing and inculcating beliefs (Hobsbawm, 1983, p.9 ). This theory does not suggest there is only one conscious font for tradition, but rather that communities can subtly and at times unconsciously shape their own traditions to be reflective of their aspirations and preoccupations. In this sense, the alignment of Occitan and viticultural groups is understandable during a period of social and political radicalism, as they were mutually validating.
Abandoning the modern phrase 'agriculturalist' in favour of the rather outdated label of 'peasant' was another of the principal unifying concepts which drew the sheep-farmers of 
